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A s I write Baba’s birthday apfwoaches and i reflect on my time with Him. While enjoying this reminis- 
cence I begin to wonder what it was about Baba that was so special and important to me. I conclud¬ 
ed it was His personal example in the area of morality, selflessness and sacrifice. Certainly His great¬ 
ness was fundamentally spiritual but that often was not so easy for everyone to appreciate. 



A t a time when the exact reverse is being preached and encouraged in society, Baba came with this sim¬ 
ple truth: for personal and coflective welfere we have to follow the path of morality, selfless service 
and sacrifice. Our capacity for sadhana and work depends how much we are established in these. All 
His life Baba worked selflessly for others, while maintaining a very strict principled lifestyle and conduct. In 
areas of devotion and spiritt^ity Baba was always very sweet and loving; always forgiving and understand¬ 
ing. However in areas of the realization and ideology Baba was very strict and uncompromising. His prin¬ 
ciple or itleolagy (Atffiarsha) yi^.^ways put before personal friends or interests. 

'‘Tif . . - .. ; .--S'' . y 


H is strictnes with morality apd id^Jlogy trf^'^i^use polarisation. In India Baba was unsupportive of 
many conservative Hindu dc^mas such as ^teism and the dowry system. Similarly in the West His 

moral/ideological positfon has challenged many of the West’s more selfish and permissive value and 
activities.. -■■■v, 

y 

y\ 

'^.0 trying to five up to Eaba^s example is the greatest challenge 

most rewarding. Living in a society which 
cynictsm and materialism, ! find its crudeness 
affecting me. Sometimes I wonder why I must 
i and wonder why I can't just concern myself with 
^|$^sonal interests and fofget the rest. Life would be 
I remember that Baba once said we should 
iKJt art ^sy life. Baba always emphasised 
^ dignity of post:” which to me means only to be 

cofic£ni^^y^^h-~\^tta}ity service —not name, fame, power, position, 
respect or other egotktical reason. 

I h®ve realised in Ananrfa that sefjHess service cre¬ 

ates a much stronger bond and understanding of Baba's 
ideology than beeping organisationally aloof. Baba ere- 
ated the organisation just as much for our own growth as to benefit humanity. I therefore am not surprised 
when He says that whenever we do (wganisational wwk He is there physically Baba says that Ananda Maiga 
is His body and by serving it we serve Him. To love him and not Ananda Marga, to me, is like loving his 
head but not His body, or like loving an artist but not his paintings. While He may not be physically 'alive’ 


anymore, certain His ‘presence’ can still be experienced, especially doing His organisational work. Baba said, 
Wherever organisational matters are concerned, I am physicaHy there. Eton’t worry You go and do your 
duty, I will be present." 


B ut to do His work always requires a certain amount of selflessness and sacriflee personal desires or 
convenience . The amount varies according to our circumstances. A sanyasin or a single person can usu¬ 
ally perform more service for Ananda Marga than a family person. A healthy person may have the 
opportunity to be more selfless than a sick person. But something always can be done. What a lovely birth¬ 
day present for Baba if we could decide to do more work for His (Scour) Ananda Marga. And in the process 
we will enjew His presence! 

Nariida Mmti 
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Spiritual Guidance 


WORDS OH fiCltOH 


The fo^- 

lowins 

are 

quotes 

from 

Baba that 
were 
compiled 
on the 
web 
pase of 
an over¬ 
seas 
margfi. 



e who has left him or herself 
entirely on Parama Purusa, 
Rtrama Purusa has special 
responsibility for him... It is the duty 
of Parama Purusa to save the prestige 
of the Bhakta, and the duty of the 
Bhakta is to leave everything on 
Him. 


he human heart is sweet, 

T because its sentimentality is 
sweet. And as the human heart 
is sweet, the human mind is also 
sweet. However bad a person may be, 
when he or she remains in his or her 
usual composure, he or she remains a 
sweet and sublime personality. 



hen an infant starts walk- 
the parent guides him 

VV to walk a little. He tries, 
walks, but falls. Then the parent 
advances and lifts him up in his lap. 

So also God. Make the slightest 
efforts and He will pick you up and 
pla(£ you in His lap. Truly, as long as 
we have life, we have power. 
Whatever power we have, you must 
utilise it to the majdmum. After you 
have done your best and there is still 
for more power, then God will give 
you more... 

or Brahmic meditaticin, a person 
does not have to be a herarat of the 

forest The «dy sti^ptjlation is: on 

behaving i^tly and fKopatly with every 
Brahmic manifestation <rf this elliptical 

univerre. Rernove w rectify the mental (Bs- 

ease trf the criminals—penalise or jaesoraje 
same othe- refemnative remetBes—cure 
the side of thdr ^sease, attend to them 
and arrange for thek med&me and diet 
Just remember tftis: you have to bdiave 
ptqperfy and reasonabfy with alf-^th 
every entity this wtald, spedal 
attention to the wcad ‘properiy'. % ‘prop¬ 
er behavKJur’, 1 mean, in whfch there is 
neither anger nor jealousy, neither 
attraction nor aversion. 


e scolds and puiushes consid- 

H ersdjfy. For simple administra¬ 
tion, one has to become 
strict. And one who administrate the 
whole universe has got to be terrible. 

A little fear is also essential. Then all 
will do their work. Yes. the love 
should be more than fear but there 
must be fear also. 

t is action that makes a person 
great. Be great by your Sadhana, 
by your service, by your sacrifice, 

t is better to die foBowing 
Bhagavata Dharma than to lead 
an easy-going life of animal s 
Dharma, 

c should always respect our 

W Ideology if we are to 
become true human beings. 
The ideologist is a person who always 
acts according to their Ideology. If by 
following an Ideology I die and die 
again, let it be - I will not care -1 will 
stick to my Ideology. 

here is no permanent death of 

T any entity. The rfiythmic sweet¬ 
ness of rivers lives eternally in 
the surging waves of the vast 
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oceans.** In fact all entities are living 
eternally in Supreme Blessedness 
vv^ithin the vast bosom of the 
Supreme Entity, from the state of 
beginninglessness to the state of 
endlessness* Nothing is lost, noth¬ 
ing was lost, nothing ever will be 
lost* 

o your worldly duties, build 

D a stable society upon a 
sound economy, fight against 
injustice, and build a secure base for 
both individuals and the 
collectivity* Be pragmat¬ 
ic and remain united 
against all evil 
forces* Unite the 
different groups in 
society upon a com¬ 
mon platform etc*** 

T o become 

Great, devel¬ 
op modesty, 
honesty, courage 
and strength of 
character. 

have 

reached the 
JL proper time - now 
firmness is the need of the hour. Be 
like a monolithic rock* 


_ here arc people whom we call 

■ cruel because of their hard- 
JL heartedness* But if those very 
wicked persons go deeper into their 
beings, they wiH no longer remain 
wicked or hard-hearted* Mostly, 
they take only a superficial view of 
life* Had they gone deep into their 
minds, had they tried to realise 
Earama Purusa with their sentimen¬ 
tality, they would certainly have felt 
the presence of the undercurrents of 
_ His softness. The difficul¬ 
ty with them is that 
th^ never go deep 
into their senti¬ 
mentality and 
hence they have a 
tendency towards 
hard-heartedness* 


P 

JL t 


aramatma 
'simply 
wants to see 
in you whether 
you have got a 
genuine desire 
to attain Him or 
not* He is testing 
you every moment, 
at every step and is seeing whether 
love for Him has awakened in you or 
not* 


am ctwnplete in Myself, and 1 

I s%'ant every person to be com¬ 
plete in themself* I am like an 
arrow: dear, pointed. 


T here should not be inconsisten¬ 
cy between thought and speech. 
And when this is achieved, the 
celestial love is awakened* 


o err is not bad, but not to 
■ take any steps to correct 
JL one's faults, that is bad. 


hat you choose to become, 
will become.,, 
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^ve rtmi^ 
pfcblemf^. 
:^/jt th^0l 
ne/ce 



S-fe i 1 


ove for the feeling of Ideology 

L and oneness with the 
Propagator makes one in vin¬ 
cible and impregnable. One 
becomes like pure gold. 

Ithough everything in this 

A world is sweet, people have 
to taste that sweetness 
through severity, harshness and 
strug^e. Pfeople must pass throu^ 
struggle in order to experience the 
taste of Supreme Sweetness. 

t a time of great difficulty 

A when agony swells people’s 
hearts and they are unable 
to restrain themselves, the sufferers 
should say only one thing to 
Parama Purusa: "O my Parama 
Purusa, the life of my life, the pupU 
of my eyes, give me the strength to 

endure.” 

ou should think a thousand 

Y times before you speak. Be a 
miser with words. Your words 
should mean more than your exis¬ 
tence. You should be ready to die 
for those words. 

f a mean creature in hell weeps 

I and says, “O God, now 1 can no 
longer bear the torture. Save 
me." Then God will listen to him 
and protect him as He would pro¬ 
tect anyone else. 

t’s a bigger thing to put one les- 

I son into action than to hear 
many. You should put into 
action every lesson in your life. 


and programs and act accordingly 
You must be the vanguard. 

or bhaktas all actions are a 

F part of their psycho-spiritual 
practice, whereas for karmiis 
actions are merely seen as actions. 
Those people whose actions ate 
indistinguishable from devotion are 
true devotees . 

nly devotees can expand 

O Bhaeravi Shakti because 
only they cherish the desire 
for supreme union with the 
Cognitive Faculty. They do not ask 
the Supreme Being for wealth, opu¬ 
lence, fame, or chHdren, but pray 
“O Lord, please manifest Yourself 
fuUy in me. Make me Yours, O 
Lord.” They continue to pray like 
this until they merge in the 
Supreme. 

he main factor is the dear 

T awareness of one’s goal. Your 
own excellence depends on 
the excellence of your goal. 

his endeavour at the well being 

T of the human race concerns 
everyone...lt's yours, mine and 
ours. VVfe may afford to ignore our 
ri^ts but forgetting the responsibili¬ 
ties implies the humiliatian of the 
human race. In order to march ahead 
on the road of human welfare, we 
have to buffd oursdves in all the are¬ 
nas of our lives The whole seed of wel¬ 
fare in all the spheres...physical, men¬ 
tal, moral, sodal and spiritual.-.are 
embedded in the 16 points. Hence be 
firm on the 16 points. 


Y, 


pu have to solve all the prob¬ 
lems in the world today. You 
should prepare detailed plans 



















Mahabharata & the Lord 

This is a second-hand Ba’ba’ story taken from the global WWD 
magazine of January 1995. Av. A*nanda Gaotami Ac. was con¬ 
veyed this story by Ahaiya didi of Jamatpur, who was nearly the 
same age as Baba and grew up near Him, Though the words are 
of course inexact, the spirit easily comes through. The editorial 
remarks are by Brother Arjuna. This story concerns the 
Mahabharata and Lord Krsna. 


Kama and Krsna 

Kama lay dying on the battle field. He 
had been shot by an arrow that was 
buried deep in his chest. As he lay in 
agony, he remembered his beloved Lord 
Krsna [ed. who played the role of char¬ 
iot driver and adviser to Arjuna in the 
battle, and who directed Arjuna to 
strike the death blow against the tem¬ 
porarily helpless Kama, against the 
code of Ks’attriya Dharma or warricff's 
conduct code]. 

At another place Krsna was talking 
together with Arjuna. Krsna said, "I am 
feeling so much pain because today I 
have lost my great devotee Kama." 
Arjuna jealously said, "You are always 
speaking about what a great friend and 
devotee Kama is, but what about me?" 
“Would you like to see," Krsna said, 
"just what a great devotee he is, and 
what a sacrificing nature he has?" 
Arjuna replied that he would. So togeth¬ 
er they went to the place where Kama 
lay fallen. Krsna disguised himself as a 
beggar and went up to Kama. 

"I have heard that you are a great giver, 
and you are about to die, so please give 
me something.” Kama replied, "I have 


nothing to ^ve. Here I am dying with 
nothing in my possession but my 
body. The best I can do is to give you 
a mark of my blood which, if you 
take it to my wife, she will be able to 
give you whatever you ask." Krsna 
said "No, no, I want to receive some¬ 
thing from you personally." "But 
what do f have here? I have only my 
physical body and my soul." 

The be^ar-Krsna said, 'Your teeth 
are gold." Kama said, "All right, you 
may take my teeth. Bring a stone and 
break them so that you may take 
them." "No, you are the |?ver, why 
should I take them? You should give 
them with your own hand." Kama 
could barely move because of the 
arrow in his body, but somehow he 
managed to pick up a stone. He 
smashed it to his teeth and they 
broke. Krsna then said, 'Wash them 
for me." Kama heaved a sigh and 
said, "Give me my bow and arrow." 
"Tkke it yourself," said Krsna. 

All through this exchange, Arjuna 
was standing at a distance and 
watching. With great difficulty, 
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Kama managed to take an arrow and 
shoot it into the earth. Water started 
bubbling out [ed. the great Thntrika 
Ks'attriyas of that era utilised 
Mantras in conjunction with their 
weapons j as well as specially empow¬ 
ered weapons to give certain effects? 
see the Mahabharata itself for many 
(albeit exaggerated) examples]. He 

then 

_ 

Krsna wanted to show the superi - 
ority of spiritual morality over 
simple morality. 


wash 
^ t h e 
teeth and handed them over to 
Krsna. At that moment Krsna 
revealed His true form. 


Kama gave his salutations to his 
Lord. Kama then asked, "What mis¬ 
take have I committed to deserve this 
type of life? I am a warrior yet I 
could not admit my heritage. I could 
not acknowledge my mother nor my 
brothers. Why did you give me this 
type of life?" [ed. Kama was actually 
the son of Kuntt and the brother of 
the Pandavas, including Arjuna, 
which tradition says was only 
revealed to him just prior to the bat¬ 
tle; and Arjuna was told only after 
slaying Kama.] 



Krsna came tenderly close to Kama 
and said, "Ask for whatever you 
desire from me." Kama replied, "I 
don’t need anything from you 
because you are my everything." "I 
know that you are mine, but still ask 
something from me," coaxed Krsna. 
Kama then requested three things. 
'Tirst of all, I would like you to bum 
my body in the place where there is 
no sin. And then, if’Vbu are GckI, and 
if You love me, your devotee, then 
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you should take birth in Angabhumi, 
my kingdmn. fed. the land of Anga in 
the present-day Angika speaking 
parts of Bihar] Thirdly, if you are 
really the Lord of all, then when you 
come again, you must remove 
casteism. It was all because of 
casteism that 1 received these pun¬ 
ishments in this life." fed.: Kama was 
reared by a chariot driver and con¬ 
sidered of the Suta sub-caste, though 
he was the greatest of the 
Ks’attriyansJ 

Krsna fulfilled Kama’s wishes in the 
following ways. First of all he 
burned Kama’s body in the place 
where there is no sin. He cremated 
him in the palm of His hand. Baha’ 
then explained to his companions 
that it was due to Kama's wish that 
He took birth in Jamalpur and trav¬ 
elled to every comer of An^adesh. 

1 would like to add that as per Ba’ba's 
Discourses on the Mahabharata, that 
this was the second time Krsna came 
to Kama as a beggar. The first time, 
just prior to the battle, Krsna 
requested Kama’s Kavachas and 
Kundalas (enchanted breastplate and 
earrings which made him nearly 
impervious to harm in battle). 
Kama, as the greatest giver, 
aquiesed, and thus knowingly went 
to his doom. Knowing that lOrsna 
was the charriot driver for Arjuna, he 
knew his death was certain. 
Nonetheless, he fearlessly went into 
battle and did his best. 
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spiritual Practises 


Raja Dhiraja Yoga 

This Is the final of the series by Ac. Cldghananda Avt. 

Sixth Lesson 


s the first lesson is capable of taking a person 

A to a very high stage of meditation, that is 
Savikalpa Samadbi, so the last lesson gives 
the highest stage, vdiich is Nirvikalpa Samadhi. 
The lessons themselves do not give liberation and 
salvation. It is the power of the Guru behind the 
lessons which serves the purpose. When the power 
is withdrawn from the lessons, the lessons are as 
good as dead. Therefore it is said; Guruskakti 
da'ycikah na Tantra no Mmtrah. That is; The Guru 
is the giver of force, liberation and salvation. 
Nothing else can give these things. Lessons have 
importance but without 
the Guru they have no 
importance at aiL They 
become dry arwi barren. 

So the Guru plays a vital 
part in the life of a spiri¬ 
tualist, The sixth lesson 
is done in Gurucakra 

which is above the Ajina’ cakra and below the 
Sahasra’ra cakra. It is rightly said that the root of 
dhya'na is the figure of the Guru. That is, one 
should meditate on the figure of the Guru. By sin- 


the guidance to some extent but also leaves the 
disdple. 

Uttamguru is ‘MahakauT who is not only a God- 
realised personality but can impart God-realisa¬ 
tion in the twinkling of an eye to any number of 
people by His wish. He is omniscient, omnipotent 
and omnipresent. Really speaking there is no dif¬ 
ference between a Sadguru and God. 

Ananda Sutram says: Brahmaem gururda'h na' - 
parah. This means Guru and Brahma are one and 
the same, and not different. ActuaHy the physical 

body in an all-per- 
vadins manner is 

teSSOOS g the Guru. The Guru 

s but without Guru «without form and 

hdve no importoncG 






in the true 
sense, but so me- 
times Mahakaul 
takes the help of the 
five fundamental factors and comes to the world 
for the welfare of humanity. When He takes the 
help of the five fundamental factors He is known 
as Mahasambhuti. 


gutar love for Him and complete surrender one can 
achieve the sixth lesson. Who is the Guru and 
what is singular love of Him? The Guru is one of 
three types: 

1) Uttamguru - who is the first class Guru or 
Sadguru. 2) Madhyamguru 3) Anyaguru 

Anyaguru is that Guru who comes to the disdple, 
gives something and goes away. He does not con¬ 
cern himself with the rise and fall of the disdple. 
Madhyamguru is a type of Guru who comes, gives 



This Mahakaid or Sadguru has no spiritual Guru. He 
is bom a realised personality He is Nirvanadtta; that 
is He has taken the promise to come to the world for 
the sake of everyone’s welfare. Mahasambhuti touch¬ 
es all spheres of life and wants to bring a 
radical change in the whole of human 
sodety Human beings are compelled to 
hear Him, as has been said earlier, He is 
an all-pmverful personality Hence the real 
Guru is the Sadgum who has unlimited powers. In 
Tantra He is known as Taraka Brahma. The abode of 














Taraka Brahma is the transit point of 
Saguna Brahma and Nirguna Brahma. 

The philosophy of Taiaka Brahma is a 
universal and practical philosophy He is 
the Cosmic Father to whom the devotees 
pay homage for the sake of His bene¬ 
diction and kindness^ so that He will 
lead the people of the world along the 
path of development. 


Attributefess Consciousness. The seat of 
Attributeless Consciousness is the 
Sahasrara Cakra. 

Purus'ottama^ who is the witnessing 
entity of the different activities of the 
mind, is not this state. This state is 
completely attiibuteless. With 

Purus'ottama remains controlkrship, 
but in this state nothing remams except 
the Attributeless Entity, which is 
Nirguna Brahma. 





very partiaUy 
The strength 
unable to catch 






In sixth lesson such a 

personality is meditat- First lesson brings about a smoothness 

ed upon. While medi- and thinness of the skin while the sixth 

taring on Him many^:;^ brings a brightness and glow to 

blissful experien^^J:ft^:r^^f^ttirant. The sixth lesson gives joy 
take place and alone gives bliss inexpressible, 

mately one establis^&fc$^^&5lJjj- 

oneness with Nirguii^^^^^^^^Uy said that Dhyana is not done 
Brahma. Here one’s Practical spiritualists 

ness loses itselfc- -that it is too difficult to 


not 
ri^al 

"T-ness is lost into cons<J 
when this state is broke# 
ible joy and peculiar st^ 
experienced. In Animd0 
ed about this: 


in totality into the 


mat causii^ 


very partiaUy 


Abka'vottara'jianda Him is bene- 

tasya prama'fi'am. 


attain Him must 




That is, after , 
there follo^^'' 
bliss 
state 

Nirvikalpa 

In this lesson there is the upward 
ment of all the tendencies and their 
merger in the Supreme. The full mind 
w^th everything in it merges into the 
Supreme Consciousness. Therefore the 
flow of mind in this lesson is an upward 
flow. That is, the mind leaving the static 
part, the mutative part and even the sen¬ 
tient part of the body wants to mer]^ in the 


tire 
so. 

is Nirvanadtta 
^on Him one can ^ 
His body is no body 
of an ordiii"^ mortal* hence this isn't idol 
wcffship. The idol is made of day by some 
artist and it is put in a temple but it isn't 
Nirvanadtta. It has the dominance of the 
static force of Praloti. Hence the persons 
ideating on it pave the path of their own 
crudification as the idol is made of day 
which can neither speak or guide anyone. 


mm 
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nor has it any value. 


Therefore it is said that idol worship is 
the lowest kind of worship. The 
Infinite, who is subtler than mind, can 
ne\'er be confined to the four walls of a 
temple. None are able to contain Him. 
The whole universe is held within Him. 
How can He be held within it? It is said 
that God is He from whom grace has 
come, in whom it finds its sustenance 
and to whom it goes. 

That entity wliidt is beginning less, 
middle less and endless, imperishable 
and non-chan^ng is alone God, and that 
can never be ^ven a form. Hence it is 
rtp.3r that idol worship is defective and 
not the worship of, or the meditation 
upon, the Sadguru. 

Complete surrender means constant 
occupation of the mind with God and 
accepting the pains and pleasures of life 
ungrudgingly. Surrender can be Ekened 
to becoming a machine in the hands of 
the Supreme, remaining cheerful and 
leaving everything to Him. Clean or 
unclean, if one remembers the sandals of 
the Guru with devotion, he/she obtains 
effortless fulfilment in the Truth, hfe, 
wealth, desire and liberation . 









"devotees never complain because 
they know the Lord is always with 
them." 


^qpttibe' do^W^fba" 
and so i«F^ed,1 could peamrts./' 
Baba smiled and then »dd hfc dtpidd; 
utilise the available time by,^do|^ 
sadhana. The devotee re^;ctt6d 
remariks saying it was ip. 

so sadhana in a railwa;^ 
because to its noky 
Baim tesjKMid^'^op so, 

v^' 

'ito -pe^le ■ low^te^'. 

ahd the d^y^e h^ a pa^v 
btls^i satyuota.; 
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My last Days with Baba 


by Liiia 


T he year was 1990, the time 
early March, I was living in 
New York City, working for a 
hospital in Harlem, Previously I had 
completed LFT training and had 
received Baba’s Personal Contact 
(PC) as an LFT, so officially I was also 
working in that capacity. I held regu* 
lar yoga and mediation classes and 
ran a ^Lecture and Arts” series with 
some other Margiis at a university in 
downtown Manhattan. Our SWWS 
had asked me to attend LFT RDS in 
India during March, whidi meant 


be under to bring at least one LFT to 
represent the sector for reporting. At 
that time. Baba was very strict in this 
regard. Finally Didi suggested we call 
our SWWS, but I couldn’t bring 
myself to let her down like that. Still, 
1 also was loathe to disobey my own 
inner voice, especially when it came 
so strongly. The day of my flight was 
getting closer and doser. 

The morning before 1 was due to 
leave New York, I woke up. 
Immediately I noticed a very strange 
_feeling. One of my eyes 


an es^ec^iS^kmg Virabhay^ 
everyone fefi into i4ave$ m Mss.' 













leaving New York by the third week 
of the month. But all months as I did 
sadhana, I felt a strong internal mes¬ 
sage, which said "Don't come now, 
come to India for May DMC,'' This 
message repeated like a mantra, 
every time I sat down to do my med¬ 
itation. I didn't know what to do. 

Our SWWS had left for India a few 
days earlier, with strong instructions 
for me to follow as soon as I rauld. 
She'd even given me some things to 
carry for her, which she counted on 
having there, Td also given notice at 
my job. Yet still the message kept 
repeating itself. Finally I confided 
this dilemma to the Office Secretary 
for WWD, who was posted in New 
York. Didi was fairly sympathetic 
and listened kindly She also under¬ 
stood the pressure our SWWS >vould 


Mudra, anti wouldn’t open. The 
Other one could only 
open about half way 
but I could still see a 
little bit out of it. I went to the bath¬ 
room mirror to look at myself. For a 
reason I still to this day cannot fath¬ 
om, except as His wish, my one eye 
was swollen and wouldn't budge, 
even with cold water washes and 
warm water swathes. I called the 
Office Secretary Didi. She came to 
visit me, 

^You can't go to India,'' she wisely 
said. "If it was anything else, maybe 
you could still travel, but the eyes are 
very precious and you don't want to 
take a chance. If anything happens, 
you may not get the care you need 
from the doctor there. You better 
stay here." We phoned the SWWS 
right away While she was disap¬ 
pointed that I couldn't come, at least 
we had a valid excuse, and she could 
say very little. Office Secretary Didi 
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kindly did most of thfe talking, stat¬ 
ing that my eye in fact was very 
swollen and she would be very con¬ 
cerned if I left New York. SWWS 
gave in. We made alternate arrange¬ 
ments fw the things 1 was carrying to 
be brought to India. 


The next day, when I awoke, my eyes 
were completely healed, 1 never had 
that trouble again. 


As a result of that experience, I 
stayed on at my jtrf> for two or three 
more weeks. A ^obal PROUT con¬ 
vention was being held in 
Copenhagen in early April, so I decid¬ 
ed to attend it. In those days, and I 
think it’s stm the case, flights to 
India from New York City often 
stop in Germany, and passen¬ 
gers could haw a free stop¬ 
over. So it would cost me 
nothing additional to get to 
Europe, on the way to 
May DMC, and thus it 
was easier to justify 
attending the retreat. 

I had a blissful week 
'With the European 
Margiis and 
Acaryas, as well 
as the workers 
and Margiis 
from other 
sectors. In 
fact, my future hus¬ 
band, Ramakrsna, was at 
that retreat, but as it was His will, we 
never even met there. We both later 
realised that we’d even been wwking 
in the kitchen at the retreat site on 
the same day, but under the veil of 
Baba’s seeing eyes, we didn’t even 
speak to one another. We still had 


lessons to learn before we were ready 
to meet. I also met Dadaji 
Krsnasevananda at that retreat, and 
many other wonderful people. 


Tbward the end of the retreat, a spe¬ 
cial assembly was held, and Didi 
Ananda Mitra told us 
that Baba had 
send a 
message 
from 
Calcutta 
that the 
European 
Margiis were to 
organise a 

Human Rights Day 
in Italy, by the end 
of April. Everyone 
was in shock; it was 
already mid-April. 
Nonetheless, Didi asked 
for volunteers. I knew I 
was supposed to go to India 
for LET RDS at the end of 
April, since I had missed the 
one in March, but I still felt it my 
duty, I supposed, to help out. I had 
at least 10 days to spare! So I hitch 
hiked from Copenhagen with one 
Margil sister, took the ferry across to 
Germany, and then again hitch hiked 
with this same sister all the way to 
Verona, via Austria, Switzerland and 
the Hke. We had a very interesting 
trip, taking six different rides, includ¬ 
ing one in a red sports car, one in a 
Swedish-driven Mercedes, one in a 
van carrying plants and one In a van 
carrying clothing, but all’s well that 
ends welL We also had a couple of 
fun days staying with a Margii family 
in Switzerland on the way down 
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Once in Italy, we went to work full- 
steam ahead in an attempt to help 
organise the Human Rights Day! We 
called many sympathetic orgamsa- 
tions, including the Italian chapter of 
the African National Congress, 
Amnesty International, and many 



other ^oops. But lo and behold, I 
received a phone call front SW^VS in 
New York Sector; I must ge> to India 
right away. The next day I was on the 
train back to Germany, and after get¬ 
ting a new passport in Frankfurt in 
just a few hours, something I still feel 
was a miracle, I was on the plane oii 
to Calcutta, to see Baba. I never got 
to see the how the Human Ri^ts 
Day went, but I heard it was a suc¬ 
cess, by His grace. 


Then in India, blissful days -were 
ahead. Many Margiis had arrived, 
but there was still some time before 


Dharshans and piling on top of one 
another to watch Baba walk in the 
lush gardens at Tiljala. On these 
occasions. He would be foBowed by 
His personal assistant (PA), who 
carefully shielded Baba from the sun 
vrith a large black umbrella. One 
time there were so many of us clam¬ 
bering up the wall to get a peek that 
the wall started to crumble! 
Towards the end of May, the exodus 
to Ananda Nagar began. Floods of 
Margiis and Worters began to book 
their tickets on the Calcutta train to 
PuruHa, and to make the 10 hour 
journey. 

Once in Ananda Nagar, many of the 
overseas Margiis moved into the 
“Upper Hostel,” where we crowded 
into our rooms like sardines! I 
remember actually sleeping out in the 
yard, because at that time of year it 
was quite hot and dry, and I think 
four of us just pariked our sleeping 
bags outside every rvight and went to 
sleep under the stats, thinkrng of 
Him. But by His everlasting grace, 

somehow water was abundant; we all 

managed to get our baths and our 
drinldng water, with some to spare, 
despite the May heat 

DMC was going on as scheduled, 
however 1 think everyone could feel 
the super-charged vibe that year. 
Baba had been sick prior to that 
time, and we all felt grateful to have 
some time with Him. At the end of 
the DMC talk. 


Baba’s birthday, that year in mid- 
May (It is always on the first full 
moon in the month of May), and 
before DMC, so we all luxuriously 
spent our time going between Tiljala 
and Lake Gardens, attending Sunday 


The next day, several overseas 
Margiis began to make their way 
down to the train station to return to 
Calcutta, most of them heading to 
the ttain in the late afternoon. I was 
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determined to stay a !ittle longer, but 
we were all being urged to leave fair¬ 
ly soon, as there was the usual ten¬ 
sion between the local communist 
party and the Margiis. 

In the evening, thou^ many had 
already started to leave. Baba called 
another Dharshan, and we all raced 
to the Dharshan hall and packed in. 
Just as the Dharshan was finishing, 
almost all the overseas Margiis who 
had gone to catch the train came 
rushing, out of breath, back to the 
hall. There had been a huge brawl at 
the train station, and one Dada was 
killed, shot in the back by the 
Communists. Meanwhile, some 
overseas Margiis had been taken vir¬ 
tual prisoners, while most of the rest 
had managed to escape. 
Unfortunately, others had been shot 
as well, and were being treated at the 
Ananda Nagar hospital. We all went 
back to the Upper Hostel to make our 
plans 

Our first plan of action was to start a 
24-hour kiirtan under the large tree 
in the courtyard of the upper hostel. 
Then a patrol duty, mostly made up 
of Acaryas and LFTs, started, which 
patrolled the compound all night. In 
addition, Margiis with medical expe¬ 
rience were asked to help out at the 
hospital, as some of the wounded 
were in need of special care. 

The next day we split up into two 
groups, to be escorted back to 
Calcutta. One group went by train, 
and another, the group in which I 
found myself, was to go in the back 
of two large lorries! For six hours we 
wended our way along the roads, 
hidden by the high walls of the 


trucks, until we reached one of the 
neighbouring cities. From there, we 
took buses to the next city and then 
everyone started to go our separate 
ways. 

Most people were planning to stay 
over for a night or so before heading 
off, but myself and one Margii broth¬ 
er had plane tickets leaving a couple 
of days later, so the two of us decid¬ 
ed to go ahead and take the next 
available train to Calcutta. Everyone 
else was staying put, so we felt like 
real adventurers 


“Some oversees 
virtual prisoners, 
had managed to 


The train we took arrived in Howrah 
Station at two in the inommg. I 
remember we got in an argument on 
the train. I mentioned to the brother 
that I had three PROUT magazines 
in the bottom of my pack that I had 
purchased at Ananda Nagar, which I 
was really looking forward to read¬ 
ing. This brother was quite nervous 
about the ordeal at Ananda Nagar 
and was worried we may be identi¬ 
fied as Margiis* 

I remember that he said he wouldn't walk 
out of the train with me unless I left 
behind those fnedous magazines! I was 
confiSetei I had been Bving in Manhattan 
forafewyears, andwasgenerallynotjm'- 
tkiilarfy afraid of waOdx^ at night in a 
however as a woman, travelljng alone in 
the wee hours inC^outta, Idkln^^^ feel par¬ 
ticularly comfortable. Hnally I relin¬ 
quished the magazines! 
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We took a taxi into the main part of 

the city. The brother was staying at 
an ashram in downtown C^cutta, 
where he had a room. I wanted to 
hint to him to arrange a place for me 
there, as J had no pre-arranged (dace 
to stay ^originally we would tdl have 
gone back to Tiljata, but now it was 
impossible), because Calcutta had 
been drenched in rain and many 
streets were flooded. Besides tiiat, I 
was carrying a somewhat heavy back¬ 
pack and it was not the time of 
month for carry heavy things, and I 
didn’t feel like walking around the 
^ , city. But I thought it was 
/ better if I just tried to 
find some place on my 
own, if he didn’t sug¬ 
gest it. 1 asked the taxi 
to drop me at Sudder 
'v^Street, waved goodtwe to 



the brother and got out. 
The taxi drove off. 


Now you can imagine, by tihat time it 
was somewhere between 2:30 and 
3:00 am, the streets were completely 
dark, I was alone and Sudder Street 
was Oooded with water AT LEAST up 
to my knees. 1 had no reservation in 
any hotel, I had bad cramps and I 
was fully aware of all the things that 
usually were found on that street 
when it wasn’t flooded! So I was 
dunking about all the things diat 
could possibly come in contact with 
my legs under the water, in the dark 
of the night! Tikes. 1 took a step for¬ 
ward. fust water. Then another step, 
madly repeating my iista (and guru!) 
mantra. Again just water. And so it 
went. Somehow my Baba spared me 
the drama of rubbing against some 
dead animal or anything else for that 
matter. I was so grateful. 
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At last, I got to a hotel and went in. 
After ringing and ringing the buzzer, 
I \ims able to rouse some poor soul 
from his slumber, rmly to hear that 
this hotel was completely full. I 
loaded my pack on once again, 
trudged back out in the water, and 
moved on to the next hotel. Also 
completdy ftill. I did this three or 
four, maybe even five times! By this 
time it was nearly four am. I was get¬ 
ting desperate, and very tired of mov¬ 
ing through this deep water. My 
clothing was drenched. In places, the 
floods nearly reached the bottom of 
my pack. Finally, i spied a rickshaw 
waller, sleeping in. bis rickshaw. I 
wtmt over to him, and knocked on his 
rickshaw. He awoke, and agreed to 
take me to a more distant hotel. At 
long last, we arrived. The concierge 
told me that there was one bed avaO- 
afale in a group room. I gladly accept¬ 
ed it and moved in! By the time I had 
a bit of a wash, got out my sleeping 
bag and got in bed, it was nearly time 
for the first of the risers in the group 
room to get up, but somehow I still 
got in three or four good hours of 
sleep. 


When I awoke, I remember feeling a 
bit blissful, like I had been through 
and survived some Tlintric experi¬ 
ence, The next day, many of the 
Margiis started flooding in to 
Calcutta on trains and buses. Then 
Baba Himself and His entourage 
came back. Not long after that, I had 
to leave, never to see Him ag^, 
never to hear His dharshan, never to 
feel His blissful presence, except in 
my dreams. But I remember those 
last days very well, the struggle, the 
joy and the force that came with see¬ 
ing His form. 
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Society Building 


UKK FAMILY DISCUSSION 


At the i998 UKIC over tfiirty margi- 
is gathered to about Families. 

The focus was on providing discus¬ 
sions that would give margiis some 
personal support and spiritual inspi¬ 
ration for family life. What took 
shape was an open forum of people 
sharing personal life experiences 
and insights into Baba,s teachings. 

We had a fascinating discussion in 
which the wealth of experience that 
lies in our diverse Ananda Marga 
comiiianity faecame apparent* 


Understandrns o«r responsi- 
biMties: 

Child raising. Organisational 
involvement - finding a role that 
feds light, Material 
security - economy 
ethics, looking at 
survival and new 
ways forward. 

Important role of 
families in social 
change. Service to 
the broader commu- 
nity. 


Amongst issues discussed there 
talk about: 






The importance of 
recognising the two 
paths (Family and 
I Monks/Nuns); 

^ - y/' * 

&F*<^ooraging and cele- 
^ spiritual cul- 
S a bal- 

^ow of oj^ortunity for 
younger maigiis - 
ftd personal needs. 


Bsbd^S 3dviCQ to B 
recentfy married covple 
"Ask the boy and the girl 
to begm seff-analysis 
from this very moment. 
After the seif-anaiysis is 
complete, they are to 
make war against muw - 
ai intolerance - that is 
they should be in favour 
of maximum toleration 
and their fight is against 
intolerance. 


Relationships: 4; 

Love for partnerVehiidren add 
for Baba - where does all love meet^;„^ 

Social friendships and sharing S 
path <rf bliss. Spiritual cor^pan 
ship on the fearless iotim^ ’ 

s,. 

Spiritual support and ^ . , 

o-r kiddie: J f «>muUUng ,nd 

pra«i« in a iun and^pS. 

worid^teai'dwfMA. -Mg' P“P'a 

, V f # ttidn. To continue the 

mg ethic$A^alues,^ot||[ttle dogmas. f 

" 1 #%.- * support we need a con 

JL some discussion or 



The need for 
Intentiortal 


. htg at the 
effass of oikiBa W loridi- 

ness, Relationship to self, fami^, ndgfr 
bfHiihoodandt^anet ^tual omt^joity 
and the mqxwtam rofc of our Dharma 
Cakra 


issues. 




We aU thot^ we couW further discuss 
the abore topics throu^ Winter ccmfcx- 

ence meetii:^ - I^d discusskm, puUii^ 
ftwn quesftkwts and sttafeg. On 
Ptanam comer 



Pranam 


May‘98 














INTO THE FUTURE 


Future Perspectives 


Part t 

T raditional accounts of 
the Prout, Ananda 
Marga and Renaissance 
movements take a number of 
positions. Most of these 
accounts are a historicsd see¬ 
ing these movements as only 
reflective of the genius of the 
founder, of his prophetic 
words and visions. The future 
of these movements is des¬ 
tined - the task ahead is to 
operationaiise them: at the 
material level throu^ socio¬ 
economic revolution; at the 
intellectual level through 
writing treatises that 
show Prout’s 
superiority as 


that the richness of Prout can 
be better gleaned by locating 
it in sociological and histori¬ 
cal discourses. 

How different? While 
Prout is certainly different, 
the question is how is it dif¬ 
ferent? Clearly the founder, 
Shrii P.R. Sarkar, irrespective 
of his unique role in human 
history, is still a historical fig¬ 
ure, that is, even while he 
sou^t to create a new dis¬ 
course, a new way of seeing 
the world, indeed a new 


Sohalf Subhod tnayatutlah 

love in spiritual life; and, 
from capitalism, the necessity 
of growth^ of an. increasing 
purdiasing capacity for die 
wmrld's population. 


natural /£>Ca^%; /f 

sociotogtcai sad historfcal ^ 

pared toother theories, 
largely Marxist and i ' 


capitalist; and, at the spiritu¬ 
al level through meditation 
practises. 

While to some extent this is a 
fluitful endeavour, what is 
missing is a sociological 
approach which compares the 
characteristics of Prout and 
its membership to other simi¬ 
lar and dissimilar movements 
and a historical approach in 
which Prout is seen in the 
context of the contributions 
■ sages and revolu- 

tionary movements 
of the past. In this 
article, I attempt 
such an approach, arguing 




world itself, he still existed 
and lived within other con¬ 
texts, in real materi^ and his¬ 
torical conditions. For exam¬ 
ple, we know that from Islam 
he borrowed ideas of fraterni¬ 
ty, of the idea of an a 

universal community ;from 
Gandhism, ideas of localism, 
of empowerment at the vil¬ 
lage community; from 
Marxism, a committment to 
distributive justice; from 
Hinduism, vartia (but now 
transformed as cyclical social 
history); from ConfuciEuiism, 
the importance of discipline 
and the famii>'; from 
Christianity, the centrality of 


Moreover, the deeper 
metaphors behind Prout and 
Ananda Marga, that of a fam¬ 
ily traveling on a pilgrimige 
together, are similar to the 
ideas of ohana in Hawaii, of 
the extended family that 
includes the animate and the 
inanimate, gods and angels - 
and within this family, each 
one cares for the other, and 
ensures that all move for¬ 
ward. While one can ar^e 
that Sarkar has not borrowed 
but In fact bis ideas ate 
entirety original, certainty 
th^ are ori^nal, but the cffig- 
inality is in the organic and 
civilisational integration, the 
reinterpretation of fliem, and 
their realisability throu^ his 
social movements. One can¬ 
not divorce Sarkar’s ideas 
from human history, all ideas 
grow up in certain epistemes -- 
the boundaries of knowledge 
that define what is knowable 
and what is not - even as they, 
as in the case of Sarkar, trans¬ 
form these epistemes. 

This said, we can move to a 
more archetypical level of 
analysis and ask what are the 
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guiding stories of humanity, 
here concerned with deep 
metaphors and not particu* 
lariy with refigions or ideo* 
logical social and political 
movements. These stories, in 
our case, will serve to hi^- 
light both Trout’s singularity 
as well as its similarity to 
other grand stories of what it 
means to be human and what 
the future can 
and should be 
like. 


cal dynamics of the rise. 

Pfout has a cyclsral dimen¬ 
sion, most precisely in its 
theory of history, wherein 
each varna dedines once it 
limits the possibilities of 
other vamas, that is as it 
expands its own potentials, it 
limits others. Massive 
exploitation results and there 
is a revolution 


Contesting 
Stories The first 
story is the cyclical 
story. The underly¬ 
ing metaphors are 
derived from 

nature - the sea¬ 
sons, the tree of life 
or the riven There is 
a time for every¬ 
thing, a time for life, 
a time to rejoice and 
a time for death. 

There are clear boundaries in 
this story. Civilisations that 
tresspass these boundaries 
either through technologies 
that disrupt the natural 
(genetics or nuclear) or 
through size (violating the 
natural carrying capacity of 
the planet or by extending 
their imperial reach) are 
bound to decline. Indeed, 
histoiy- is but the rise and fall 
of civilisations, with the fall 
often occurring through a 
loss of morality (trespassing 
inner or outer rules) and 
throi^^ the natural 


spiritual 

defayed and the reason & * 

Wi ^heir fntelectuai body^godS-m:^ 

the great 

Goal remains far awaK*; But —- 

^ mefiectuai body is higbiy 
m sum to becofne one 
itmrowsm.^^For spiritual aspirants, m 
type of mteiiectuaf f>rQgmSs W. % 
it be treated as sup^^^ 

0Ut for human sodetyis a wham 
type of intefiectual progress cannot be 
discoursed and most not be : 

a^t r^ber it should be encouraget^ 


leading to the new varna's 
reign. In Sarkar’s model - tak¬ 
ing a structural approach to 
macrohistory - ri\is is the 
order of shudra (controlled 
by the environment), ksat- 
triya (dominates environ¬ 
ment trough military and 
technological might), vipra 
(controls others and enriron- 
ment through a strategic 
intellect) and vaeshya (domi¬ 
nates others by extracting 
value from them, and accu¬ 
mulates capital in this 
process). 


Each vama goes beyond its 
natural social limits and 
eventually the new one 
comes in. However, Sarkar, 
unlhce the Green movement 
and most religious perspec*' 
trvcs, hdieves that there is a 
factor that can overcome 
many of these natural bor¬ 
ders. This is humanity's cre¬ 
ativity, wdiich is often 
inspired by the 
Supreme conscious¬ 
ness. There is, for 
Sarkar, an attraction 
to a 

greater mind, a desire 
for a better society, 
that allows for the 
metaphor of progress 
in human history - 
not all processes are 
cyclical. At the same 
time, Sarkar does 
use environmental 
metaphors. He 
imagines future 
civilisation like that 


of a garden with each partic¬ 
ular culture creating a cultur¬ 
al ecology wherein alt benefit 
from the other, a true ^obal 
conversations of ideas and 
their implementation. And 
Sarkar is very clear that while 
technology can and will do 
marvelous things, there are 
certain cydical processes that 
cannot be breached. 


W-:* 


For exampte, humar» 
will not be able to live 
forever, die brain can 
only manj^ up to 120 
OT so years. There are Kmits. Each 
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po'son's own lijfe is limited and 
death is a certainty- death, unKke 
in technolc^cal stories of reaiit>^ 
is not something to be beaten 
bad^, m be feared; lather, death is 
the bdngcr of wisdranm, the point 
of spiritual transformation* 

The death of death can only 
occur through spiritual realiza¬ 
tion, through an ontolo^cal 
identificatian with the Supreme 
consciousness* However, even 
as Sarkar posits limits he does 
not reify traditional concepts of 
what is the natural; for exam¬ 
ple, he fully believes that in the 
future, babies will be created 
without male-female sexual 
interccmrsc and that we will 
travel to other planets* Thus 
while Prout has some similari¬ 
ties to the linear story of histo¬ 
ry, it also has cyclical cmupone- 
nents* 


In addition, in Prout there is 
a dramatically different 
approach to the theory of 
progress* Sarkar contests the 
linear Social Darwinian and 
Enlightenment view, which 
asserts that the pattern of his¬ 
tory is from barbarism to civ¬ 
ilization, from magic to sci- 
ence, from the Aborigines to 
Europeans and from women 
to men * that is, classical 
imperalistic modernist 

European readings of histor^^ 
and future. History to Sarkar 
has been tragic, wherein cul¬ 
tures have lost their confi¬ 
dence when conquered by the 
dominant* 

Women, in particular, have suf¬ 
fered at the hands of warring 
ksattriyas, cunning vipras and 
rapacious vaeshyas, as have 
peasants^orkers and the natu¬ 
ral environment itself* The pur¬ 


pose of the the Prout movement 
is create conditions in which 
women, labor, nature and oth¬ 
ers marginalized gain their 
spaces back* Anatida Marga is 
a social and spiritual or^niza- 
tiem linking the individual spir¬ 
itual dimenskms of life with the 
social service needs of the larg¬ 
er society* Renaissance move¬ 
ment intends to create the intel¬ 
lectual conditiims wherein an 
ideolo^cal struggle can occur* 
In this article we see these 
movements along a continuum, 
all equally necessary for global 
transformation. 

To be continued 
next issue 




Ktirtan 


their time in idle gossiping, 
have time... When a 

concentrated phycisatan^^^^gg.^ , _ 
ted sorrows and mis^ies.^^^^^dt0r^t- 
devotees do kiirtan ikgh^^^^^ardiidisr' 
on the throne of their 
tface.. .Ati obstiefes and dan0rs- 
- flood, dought, famine, p^iie^^^^^ 
ciamities can be averted it 
wHi b 6: 


Human miseries will b e 
^removes various psychic 

and troubles which Haye 
:Mtt0pdings." 
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Science Breakthrough 


First Cloned Margii 

Dateline 2001. By special correspondent Atmadeva 


S cientists at tlie Dhanna Pracar 
Research Institute at the 
Gurukul University, Bihar, 
India believe they are just a step 
away from cloning their first margii 
human. This follows a major break* 
through in their research in which 
DNA from a senior margii (who 
wishes to remain anonymous) was 
implanted in a chimpanzee cell and 
given birth by a surrogate 
mother. 


"J 

think ail 
margiis are 
potential 
monk-iisi" 


The chief scientist of 
the projert known as 
MSAP (Mass Produced 
Margiis Solve All Problems) 
who wished to go by the pseudo¬ 
nym of ’Frankenstein’ due to the/"^ 
top secret nature his work, gaveV*.,^ 
details to stunned joairnaUsts at a 
press conference yesterday. 

He tells of the astonishment of 
researchers as the young chimp 
knowm as ’JJ' (or junior jiiva) 
grew from infanty to 
childhood and 
the unmistakable 
margii behaviour 
traits became apparent 
despite having never met an 
acharya. 

Indicatims were wide rang- 
mg, and mdude: 

- urvuiing & passing stool from a 

sq ualling posttkm. 

watc was haphazard: it 
*** spiished cardessty on and 


around the toilet 

- use of lungota was sloppy and the 
tail was often left dangling out, NB: 
this behaviour could be related to 
the fact that the creature concerned 
did in fact have a tail. 

- bath mantra - 

"JT Upon &!§ house 
heil^er mat^iis whrtd 
wfde to domm forwart 
and try our wide 
dfsuper^margHDHA. 


was per-;^ 

formed in a 
extremely 
rapid man¬ 
ner ifi 
t h e 
wxath- 
er was cold. 

- a prop«tsity towards a targe 
appetite, and in particular a desire 
for carob coated food stuffs. 
Furthermore, several margiis lodged 
complaints regarding the excessive 
amount of food consumed by the 
young chimp when he was invited 
out to dinner. 

- Despite never having been ini¬ 
tiated, the subject performs all 
his lessons four times daily. 

On 57% of occasions his head 
slumped forward in 'sleep 
niode' and within this event, 
dribbling 
occurred 38% 
of the time. On 
other occa¬ 
sions concentration 
could be considered excellent: Loud, 
ecstatic shouts of 'BABA’!!! or 'HANU- 
MAN"!!! occasionally recorded. 

-acting in a spaced-out manner- for 
example; lea^g the taps running in 


ifjT 
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the bathroom, or ieavirtg boiling milk 
unattended in the kitchen until an 
unbearable stendi informed him that 
his cufinary efforts had been unsuc- 
cessjful. 

" His relation with his parents and 
members of his own species was at 
times strained by his differing ideo¬ 
logical outlook. His parents could 
not understand the strange lifestyle, 
but in the spirit of an undiminished 
love for their off-spring> stated 'if 
that's what he really wants to do 
with his life, then let him go ahead- 
just don't expect us to have any part 
in it\ 

The enthusiasm with which 'Jf went 
about his pracar activities was star¬ 
tling and he has been nominated as 
Best Bhukti Pradhan 1998. Indeed, 
he could almost be called a fanatic. 
Yoga classes, seminars, Prabhat 
Samgiit concerts, and a retreat were 
held in the space of a few montbs. A 


total of 958 monkeys and 18 
humans were contacted. His efforts 
provide us all with a beacon of inspb 
ration. 

- asanas were done upside-down, 
dangling from a tree-branch. A spe¬ 
cial team of researchers arc looking at 
ways to correct this defect, 

- He has a general propensity to avoid 
paying dues« The research unit's 
economist found several highly 
sophisticated tax avoidance 
schemes. 

In summarising his team's research 
doctor Frankinstein said the evidence 
is irrefutable and "We believe the 
results of this research can be 
articulated into the sucessful cloning 
of margii humans. I call upon all the 
householder margiis to come forward 
and try our wide range of super 
margii DNA. Why waste time and 
money trying to create margiis 
through seminars, retreats, children's 
homes and schools. Our method is 
much more streamlined and will 
bring about Sadvipra Samaj on this 
planet with a matter of generations," 


[m 
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Across die rich beautiful spatial and temporal expanses there be an 
odyssey (i am not sure wl^er tins is proper En^sh bid is sounds 
effective in this context) in flux, open to all possibilities. Upon that con¬ 
tinuum of being, a combination of vibrations ^ve form to experiences of 
perception and awareness. Shape is found, smeU is sou^t and touch is 
excitable. The presence of memories permits for a vkw to held on 
that continuum of being, but an occasion is bound to come ^vhen those 
memories can hn^ sustain that fleeting view. Throng the balance of 
fntes whidt propel the motion of that continuous adventure, the depth 
of eadi moment of experience reveals itself. —Govinda 

ll I i^iii \ ^ ' *“' 
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Suva Sector Addresses 


AMPS 

Suva Sectorial Office and MG Quarteis 
Madhu NiUaya 
19 Lovel St 
Katoomba NSW 2780 
PO Box 231 

Tel & Fax [call first]: (02) 4782 3911 

{02)47824652 

ananda@pr\c.com.au 

Sydney Region 

PROUT/AMPS 

l/4l5Liverpool Rd. 

MhMd NSW 2131 
{02)9798 5835 
PO Box 110 

Summer liill NSW 2130 
gopal99@magnetconLa u 
devakanta@oneJietau 

Canberra 

IbCUipyCiES. 

Spence ACT 2615 

(02)62586632 

dajnhiec@ozeinail.com.au 


Ananda Rainjana MU 
Lot 66 Chelmsford Rd. 

Wongavale NSW 2480 (Lismore) 
( 02)6688 0012 
kisiasev^ozemai l.co m .au 


WWD - Sydney 
32b Andreas St. 
Petersham NSW 2049 
Ph: (02) 9564 1094 


AnandaVatlka MU & 

Vlstara Primary School 
Lot 8 Richmond Hill Rd. 
Richmond Hill 
Via Lismore NSW 2480 
(02)6624 4127 

Melbourne Region 

AMPS 
25 Hall St 
Coburg VIC 3058 
(03)9384 0269 
dapamat@axsxom.au 


AMPS 

85 Jubilee Rd 

South Hobart TAS 7004 

(03)6223 2537 

liilark@ozemailxom.au 


WWD 

77 Jubilee Rd. 

South Hobart TAS 7004 
(03)6224 2252 

Brisbane Region 

AMPS 

42 Avingdon St 
Wooloongabba QLD 4101 
(07)3391 5058 


Anandapalli MU 

GBTC Training Centre 
PO Box 797 
Sevemlea QLD 4350 
{07)5683 5207 

WWD 

37 Gloucester Rd 
HighgateHill QLD 4101 
(07) 3844 2944 


Ananda Madhurii MU 
M/S ilg 
4 Kewin Rd 

Glastonberry QLD 4570 
(07)5484 9166 

Ananda Kamala' MU 
PO Box 177 
Maleny QLD 4552 
(07)54999359 
inrsongSozemaii xom .au 

Ananda Marga River School 
PO Box 411 
Maleny QLD 4552 
Tel &Fax (07) 5494 3559 
a msdiool@squirrelcom .a u 


Cairns 

85 Reservoir Rd 

Edge Hills, Cairns QLD 4870 

(070)322956 


WWD 

199 CiauscenSt 
North Fitzroy VIC 3068 
Tel {03)9481 5324 
Fax (03)9482 4508 

Adelaide 

AMI^ 

380 Regency Rd, 

Prospect SA 5082 

{08)82697034 

alkanand@arcom.com.au 


Perth Region 

AMPS 

61 Kimberley St. 

PO Box 1027 

West Leederville WA 6007 
(08)9381 5924 
dadaadi@ozeinai] com .a u 


WWD 

9 Grosvenor Rd. 

Bayswater WA 6053 
(08) 9271 1767 

Wellington Region 

AMPS 

51 Sussex St 
Grey Lynn 
Auckland NZ 
(649) 3762290 

WWD 

156 Haverstock Rd 
Sandringham 
Auckland NZ 
(649)8460355 

Guam Region 

AMPS 

FO Box 21987 
Guam USA 96921 
(1) (671) 734 4354 
arvanda@kuentos.guam.net 


WWD Preschool 
125 Angela Ct. 

Dededo Guam 96912 

Tel & Fax [call first]: (1) (671) 632^ 9251 

WWD 

(671)6371197 

Suva Region 

AMPS 

Krsna Menon 
PO Box 4137 
245 Ratu Mara Rd 
Samabula Suva 

WWD MU 
Navua 
Bveti Lebu 
Fiji 

Pt Moresby Region 

AMPS 
PO Box 6371 
Boroko NCD 
Pt Moresby 111, PNG 
Tel & Fax (675) 323 1599 

Mobiles 

Dada Krypamayananda 014 870 102 
Dada Marmadevananda (0411) 719857 



























Supreme Command 


® ® tte bought of Paraioa Pumsa wa 

ThJJSiS??. “=f I” at the time of death; their UbeiaUon is a sure ■o..”,'™ 

the comm^rftt^irtTwtout^ sadhana twice a day invariably - veiiiy is 

the Lord’s mmynanei • 1' a f Nryama, sadhana is an impossibility; hence 

^ but to throw oneseJ Mo° t^ toZeftfS^uf^fe’^S^^^ 'ZTo? 

matgiitoendea^ur^^^tathe^tiTil^ vaT^tZfiSS^o? 
sadhana to lead others along the path of righteousness. 

Sliril Shrli Anandamurtt 


bisdpie: “Baba, there are so many 
intellectuals and skilled people. Why 
don^t utilise them for your work? 
Why do You use us who are not very 
intelligent and capable to do Your 
work?” 

Baba: “Where would be the greatness 
in that?^ 


<^2- 7'5'nCt‘7/y 



